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Mi doar APM sped re oe 
i é F i 7 e any: 
z LOVE AND ITS SIGNIFICANCE IN THE WORLD. 


Lecture delivered by Dr.RUDOLF STEINER in Zurich, 
f on the 17th of December 1912, *) 


When we say, that at the present moment of -human evolut-~ 
ion we must approach what may be designated as an understanding of 
the Christ-Impulse, the thought may well arise in us how matters 
stand with those who have never heard anything of the Christ Impulse, 
and who have not even heard the name of Christ. Would,they forfeit 
the Christ Impulse through the fact that they never heard the name 
of Christ ? Is a theoretical knowledge of the so-called Christ 
Impulse needed, in order that the forces of Christ may sink into our 
souls ? The following considerations on human life from birth to 
death throw light on this question, 


Man enters the world; in early childhood he is half asleep, 
First of all, he must gradually learn to discover himself as an Ego, 
\ and everything that comés to him through his Eg*s. gradually enriches 
a his soul-life. At the moment of death, his soul-life has reached the 
highest degree of wealth and maturity, so that the significant quest- 
ion .may-.be asked: "How do matters stand with the life of the soul 
\ ‘when the body falls away ?" . 








Mme of the pecuitenyies: of the life of the body and of 

the soul is thet the knowledge of life and the life-exneriences 

. which are contained in the soul grow ever more significant the more 
we-apyrcackh Aeath, But at the same time, as we approach death, we 
lose certein qualities and gain others which show great individuel 
differentiations. 


4 


In our youth, we gather knowledge and experience, we 
cherish hones, and as’a rule, all this can only be applied. to life 
itself when we are older. The mcre we advance in years, the more 
we begin to love the wisdom of life. 


This love of wisdom is not selfish, for it increases the 
‘more we approach death; it increases to the extent in which our 
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*) From stenographic notes unrevised by the lecturer, 
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pie Mires s id SPspotange by this wisdom diminish. This Love: for 
the contents of our soul eradually increases, 


Syiritual science may at first even take on the guise of 
a temptress, by giving us to understand that the next life denends 
on the acquisition of wisdom in this one. <A good share of e€goism, 
os beyond this life, may therefore accrue to us from spirit- 
uel seience, and this is a source of danger. It is possible to be 
ee astray by a wrong way of taking in spiritual science; this con- 
stitutes the temntation of sniritual science and is contained in 
its very nature. We can see that this love for the wisdom éf life 
srises in the same way in which.a plant begins to blossom, when the 
moment for this has arrived. We can ob serve this love for something 
that is contained in our own being. 


Men have frequently tried to bridge this impulse of love 
for something that is contained in their own being; they have tried 
t¢ change it into something higher. We find, for instance, that the 
mystics strive to transform the instinct of self-love into a love 
for wisdom, and they make this love shine forth in a radiant light. 
Bros immersing themselves into their own soul-life, they try to dis- 
cover the divine snark in their own being, and to exyerience this 
divine spark as their higher self, 


But in the life-wisdom which thus unfolds, they only 
elom the seed of their next life. For here, we have the same 
cess that also takes place in the seed, when the plant passes 
hrough the cycle of the year:- Just as the seed remains, so docs 
the wisdom of life remain. Man passes through the portal of death, 
and the spiritual kernel of his being which then comes towards hin, 
is the sved of his next life on earth. If he becomes a mystic, he 
experiences this, and looks unon the divine syark, but this is only 
the secd of his next life. He interprets it in that way, because he 
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does not wish to admit to himself that this spiritual secd is nothing i 


but his own self. Meister Eckhardt and Johannes Taulcr address it 
as the God within man, because they know nothing of reincarnation. 


But if we grasp the law of reincarnation, we realise how significant. 


ove is, we realise its significance for "the world, both in regard 
to individual life and to life as a whole. When we ’ speak of Karma, 
we speak of something that is cause in one life, and effect in the _ 
next, we cannot very well speak of love in the meaning of cause 
and effect, we eannot speak of a deed of love in the sense of it 
requiring a compensation, for a deed of love is of such a kind that 
it asks for no reward in the next life. 


Imagine, for instance, that we must work and that we earn 
money tirough our work, We can also assume a different case, for 
wo can work without enjoying our work, because we are oblized to 
work in order to pay off our debts, and not in order to earn money 
for ourselves. ‘Assume that some one has already used un his carnings 
in advance. Of course, he would prefer not to have debts, but in 
order to pay them off, he is obliged to work. Let us now aprly this 
exammle to human actions in general: Whatever we do through love, 
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is done to-pay off our debts! From the standpoing of occultism, - 
there is no recompense for deeds of love, for these must pay back 
what we have already used up. The only deeds for which there is 
ne recompense in the future, are those which we do out of genuine, 
true, love, 


Chis mi gat be an alarming truth, but fortunately we know 
nothing. about it in our ordinary, upper consciousness, But we are - 
all of us aware of this in our sub-consciousness, andi this is why) 
decds of love are done so reluctantly. This is why there is so little 
love in the world, iInstinctively we know that the Ego may expéct 
ne reward for décds of love. A soul must have progressed far in 
its development, in order to experience joy in deeds of love, that 
bring nothing in-return There: is no strong impulse towards such 
jecds in human beings, but occultism can give us this strong impulse 
Lealine to decds ‘of love, 


“Deeds of love cannot satisfy our ervoism, they bring 

nothing to our Feoism, but they bring all the more to the werld. 
Jeculitism explains to us that for the world, love is just as inport- 
ant as the sun for external life, No soul. coulda flourish, if there 
would be no Love in the world, Love is the world's moral sun. 
Would it not be absurd for a man who enjoys the flowers on a meadow 
to wish that the sun might disappear from the world ? On the mcral 
piane, this means: A sound development must penetrate into the evol- 
ution of humanity and this must be our concern, It is wise of us 

if we disseminate love over the carth. The only wisé thing wnich we 

ean do, is to further the development of love upon the carth. 


What docs spiritual seience give us ? We learn to know 
facts concerning the cvolution of the carth, we hear of the spirit: 


of the carth, of its surface amd its transformations , of the devel, 


opment of the human body, and so forth. We acquire an exact knowlcdge 
of the living and weaving forces in the evolution of. the world. 
What docs this mean ? What docs it mean that men are so reluctant 


* to gain knowledge of spiritual science ? This means, that they take 


no interest in the cxisting world! Por if they know nothing conecm- 
ing Saturn, if they do not wish to know the true nature of the Sun 


and of the ancient Moon, they know nothing whatever about the Earth. 


To take no interest in the world, is lack of interest aid crassest 
selfishness, for.it is our duty to. take an interest in everything 
that exists in the world. Let us therefore desire the sun and lcve 
it; let us cherish the sun and its creative forces, the sun's loving 
carc for the prosperity cf the carth and of human souls! In gaining 
kmowledec of the carth's development, we strew out spiritual .secds. 
of love, It us fefrain from preaching of love, for love must and 
love must surely come into the world with the propagation of the 
knowledge concerning truc spiritual facts. Spiritual science and: 
true dvecds of love should become one. 


“he leve which is connectud with our sunsces. is the source 
of ervative foress, it calls things into life, Nothing physical 
could arise in the world without this love; in the same way, nothing 


ges 
Stuf 
+ Ri, tas 


4 
“3 











116.. 


sniritual could arise in the course of evolution without spiritual 
leve, If we practise love and cherish it, we pour out into the worid 
forces of growth and of creation. 


Can this be corroborated throush the intellect ? The 
crvative Forces had to be sourcd out into the world, before we our- 
eclves, or our intclicct came into being. There is no doubt, that 
throurh cur selfishness wo deprive the future of its creative forces; 
yet we cannot climinatc detds of love,nor creative forces that have 
arisen in the past. We ovs our life to the decds of love of the past. 
Although these deeds have made us strong, they nevertheless render 
us stronvly indehted to the past. Whatever we may at any time bring 
up in the form of love, is merely an instalment paid against the debt 
we ow, for the fact of being alive. Consequently we can now under- 
stand why a highly developed man is so genmrous in decds of Love: 
for nh. must pay off a greater dcbt to his past, and it is wise of 
him to ray this debt in the form of decvds of love. 


Th: impulse of love grows with a man's spiritual devel- 
opment; wisdom alone would not suffice. The simificance. of love 
in the activitics of the world can b brought. before our soul in.the 
foliowins way: Love always draws our attuntion to the lift-debts of 
thu past; in paying off these dcbts, we sccure no future gain and 
no profit accrucs to us from decds of love. Derds of love must be 
ieft behind.in the world; but ther, they become inscribed in the 
spiritual vrocesses of the world. We do not perfect oursclvcs through 
our devds of love, we can only perfect ourselves through other dcecds, 
yet the world grows richer through our love. For love is the world's 
cYrvative clement. : 


There arn two other powers in the world, busidcs love. 
How can we compare them with love ? One of these powers is might, 
or strensth, and the second one is wisdom. When we speak of strength 
or might, we may Spak of a weaker or a stronger degree of might, or 
of omnipotence; this also applies to wisdom, for we have degrees vven 
in wisdom, rvaching as far as perfict wisdom, a wisdom that cncompasscs 
werything. Yot we cannot svvak of love in the Same way; we cannot 
spvak of various degrees of love,’ For what is universal leve, a love 
embracing cvery living thine ? In the case of Tove, we cannot .speak 
of a gradual growth, in the same way. in, which we -speak of a gradually 
crowins “knowlcapge or Mipht, until these reach the stages of universal 
knowledge and almightiness. This-gradual growth renders us more per- 
fect. Yet this is not the case with live, for we do not. grow more 
yerfeet if our love encompasses a few or many beings. A love that 
encompasses evcry living being cannot be compared with almightincss ; 
noncepts of quentity or of gradual growth cannot very well be applica 
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Can we apply the attribute of almightiness to the Divine 
Reing that lives and weaves in the world ? Frejudiocs that are dic- 
tated by our fcvrlines should not asscrt themselves, when we try to 
“newer this question: Por if God were almighty, he would be respon- 
sibl. for cverything that takes placc; but in that case, human freedom 
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would have to be excluded, God's almightiness would. exclude human 
frecdom. But since man can attain to freedom, there is no dqubt that 
God's almiphtiness does not exist, And can we ascribe ean all-en=. 
compassing wisdom to God ? Since mm's highest aim is to resemble 
-God, his striving would go in the direction of an all-encompassing 
wisdom. But is universal wisdom man's highvst treasure ? If wisdom 
were his highest treasure, thers would always be an enormous chasm 
betwevn man and the all-wise God. Man would always be: aware of this 
chasm, if tod really posscss«d this universal wisdom as his highest 
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oe se, ete Od! S most encompassing ae nae are. neither ai rentine ia 
nor universal wisdont; Bit DO aceg 0 Bob, Ls quality which cannot be. 
cnhanced, God is full of love, God Tororo, He ds. porn, -s0, 40 

sovak, out of inve's own substance, God is pure, unalloycd ‘Love: 

God is not highust wisdom, nor high: st power. -Ged- kept leve for — “| 





himsclf, but he shared might and wisdom with Lucifer amd Ahriman, 

He shared wisdom with Lucifer, and might with Apriman, so that man | 
might attain frocdénm, mxk ripén in wisdom and. vrogress under the | in- 
»- fluence of wisdom, ss 


} 

If we endeavour to unfathom all that is creative, we come 
to love, Love is the foundation of everything that is alive. But 
aiving beings ar lcd towards an cver greater wisdom and nower by 

an. entirely different impulse in evolution. In the evolution of 

. humanity, we.can sec how wisdom and power change; therc We can sce 

Pale phogregssivy developm nt, and on thc other hand we can sce the 

Chr Bet. Impulse, shat ponctratcd’ ints. humanity, + Ar ough. dhe Mystery of 
Golgdtha, Love did’ not: witcr the World Tittle. by little, but it 
str ‘ims into the world as 4 gift of the Godhe ad; love flows into 

th, -volution of humenity as somthing that is perfect and whole, 

and’ man can gradually toke in this impulse. ..The impulsc of love 

came down ones only, as a complete whole, in the ore required by 
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The nature of love difecee attr or that of wisdom and of might 
Love rouses no hopes for the future, live ‘ payment on account for ei 
the. past. In this way dovus the’ ly story of oleochs: genihrate i ne 
the world. But was. God indebted to man ? . 





aa A Lucifer's influence,:a certain clement entcred 
she evolution of humanity, and.in the’ Face of this, something which 
man alrvcady nosscsscud had to be taken’ away from him, The new clement 
which centered man's develipment. le a to a descending ‘curve , and in 
Ye turn, the Mystery, of Golgotha gave man -the vossibility of paying 
off all his debts. The impulse. which went out of Golgotha did not 
take away the sins which we committcd in, the course of our develop- 
mnt, but it counterbalanced something that ent cre d human evolution 
‘through Lucifer, . 


ae Het us now ass ume that someone dows not ven know the 
name.of Christ ¢csus; that he is not acquainted with anything that 





the Gospels relate, but that he knows the radical diffvercnec betwen 
the character of wisdom and might and that of.love. Such ‘a tan. would 
be a Christian in th true Christian sensc, even though he knows 
nothing of the Mystery of Golgotha, Those who know love in such a 
way that they realise that it is meant to payoff debts to the past, 
and that it brings them no advantage for the future, those whg know 
this, are real Christians. If we understand the truc naturc of love, 
we are Christians! Theosophy alone, with its teachings of "Karma" 
and of "Rcincarnation", may tum us into great egoists, unless we. 

aid to it the impulse of love, the Christ Impulse. Only then do° We. 
reach somthing that.is able to overcome the cgoism Proanced by ° 
theosophy. an ‘ 





We countérbalance sclfishness by understanding the Christ 
impulst, Theosophy has now been given to man, because he necds it; 
cut it ‘involves the great risk that if men. cultivate the oso phy with- 
vas the Christ Imyulse, without the impulse of love, that then. their 

vgoism will only grow stronger through theosophy; they will foster 

it, even beyond death! - %f course, this should. not induce us to 
concluce that we must not study the ogophy , but it should induce us 
to Yuealise that it forms part of theosophy to understand the tme . 
substance of love, 








What did really occur in the Mystery of Golgotha ? We 
knoy that Jenus of Nazareth was. bor and.that he developed in the * 
way related by the Gospels; we know that the.Baptism in the Jordan 
took plact when He was thirty, ax that Christ then lived for three 
years in the body of Jesus of Nazarcth and that He then fulfilled 
the Mystery of Golgotha. Many. people ‘think that they must set -forth 
the Mystery-of Golgotha as humanly as possiblc; they think that it 
weS a dvca@ which must be rccérded among the carthly decds, that it 
was a decd pertaining to the carth. But this is not so, Only from 
ths higher worlds can we sec low the Mystery of ATEN anes, was onactcda 
unon the. carth, k 





Let us set before us once more the beginning of the evolut- 
lon of the carth and of man, In the past, man possessed certain oa 
sviritual foreces, and then Lucifer came to him. Here we reach the 
point where we can say, Dhe Gods of progress now yield their power 
to Lucifcr, so that ma ay attain to freedom, Yet man sank down 

wre THEO: tlie phy sical world more dcenly than they intended it to be the 
case; hu slipped away from the guidance of the’-Gods of progress; he 
sinks down further than intended. How can the Gods of progress draw 
man up avain ? In order to understand this, we must bear .in mind © 
the council of the gods, and not what took place on earth. 


Christ. fulfils His decd for th. Gods, in order to bring man 
back to the God: Luecifur's decd is therefore a deed pertaining to- 
the Ss erenav i world ;: Christ's deed took place in the - ‘gupersensible ’ 
vores ‘out also in the wtrld of the senses, - it could not be ful- | 

fille? by a human being. lLucifer's deed took place in the supersen- 
gible world, Now Christ came down to the earth, to fulfil His deed 
upon the carth, and the human beings are witnesses of His deed. 


% 
“. * 























Lao « 


The Mystery of Golgotha is a divine deed, it is a concer 
of the Gods, and men are its spectators. Heaven's portals are open 
and the dced of Gods shines through this open, gate. It.is the only 
deed upon carth which is altogether sunversensible, It need not sur- 
orise us, therefore, that those who do not believe in the existence 
of the supsrsensible , do not believe at all in this decd fulfilled 
by Christ Christ's deed is a decd of Gods, which the. Gods fulfilled 
for their own sake; this gives the Mystery of Golgotha its radiance 
and its unique significance, and the human beings witness it as 
spectators. For this ré ason, no historical evidence can be found 
for the Mystery of Golo tha; the. Gospels were written out of a con- 
templation of the supersensible, and it is casy- to reject them, if 
one has no comprehension for the Supoersensible,. 


From a certain point of view, the. Mystery of Golgotha 
belcngs to the highest facts which can he cxperienced in the super- 
sensible world, lLucifer's deed belings toa time in which men were 
Still connected with the superscnsible world; but Christ s decd 4p 
on. which was cnacted in the very midst of material life: it is a 
physical-spiritual. decd, 
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; Lucifer-s deed can bre grasped if we investisate the world 
through wisdom. But no wisdom would suffice to grasp the Mystery of 
Golgotha. The whole wisdom of the world may be ours, ,and nevertheless 
it would not suffice to undcrstand the dced of Christ, For an under- 
ssanding of the Kystery of Golgotha we need love, It will be possible 
to understand the Mystexy of Golgotha, when love streams into wisdom, 
when wiscomsstreams into icve, The Mystery of Golgotha can be graspud 
shroygh the wisdom. which develops as death draws: ‘nigh, . Love. united. 
with wisiom - this is what we need, as we ‘pass through. the portal of 
Aesth, for.if wisdom were not united with love, we would dic. 
Why do we need this *. Philosophy is love of wisdom, 
The ancicnt wisdom was not philosophy, for the wisdom of ancient 
times is not born out of love, but through revelation, There is 
no yhilcsonny of ‘the oricnt, but a wisdom cf the orient. Fhilosophy, 
in the form of love of wisdom, cntercd the world with Christ; there 
we heve wisdom, bonn out of the impulse of Icve, It came into. the 
world throuzh the Christ Impulse, Now we myst arply the impulse f° 
love to wisdom itself. a ae nee 


fhe: ancivnt wisdom, which the svecr gained through revel- 
ation, is cxprcesscd in the lofty words cf-mamkind's primordial prayer 
E.E.N.° = Ex Deo Nascimur : Out of God are. we born. That is the anc- 
ient wisdom... Christ, who procecdcd from th. spiritual werlds, unites 
wisdom with love,.and this wisdom wiil overcome cgcism, for that is 
its aim, But it must be sct forth independently and freely, it must 
pass from one human being to the other; the vra of love therefore 
began with cgoism, Love is the beginning of the cosmos, ané cut of 
it developed egoism, quitc snontancously. But the Christ Imruls , 
the impulse of: love, shall overcom. the dividing clement, as time 
DLYOCCL AS; it will overcome the dividing clement that came into the 
woric, and man will be able to participate in this power of love, 


Kkumarkabl.e and lapidary words cnable us to fvrel how this. icve streams 
into th. hearts of men through the worés of Christ: "Where two are 


gathered together in my name, there am I inthcir midst". And the 
ancicnt Rosicrucian motto resounds through this love united with 
wisdom: I,C.M. = In Christo Morimur. In Christ we dic. 


Through Jcheva, man was trccstined to a group-soul 
-kist.nev; through the blood-ties, love mamkk gradually Kaxg pne- 
trated into him, and as a vcrsonality he lived through Lucifer's 
mirht, Original ly human beings wéere therefor. unitcd, and then 
they wore sceveree by the luciferic principle, which furthers human 
-foism and indepen@cnec. Evil eontercd the world through cgoism. 
skis had to take place, because good could not be grasped wihhout 
evil. nrouch man's victories over his own self, vvil cnables him 
ty unfole Love. Man, who was gradually sinking down into evil, re- 
cuived from Thrist the impulse to overcome: hims.lt, anc thus the 
neowr Of overcoming cwil, And through Christ's accd,those who were 
aivicce through cgoism, are onece more brought togcth rt, A-dvucr, 
ween truth is contain.d in th. words ef Christ spcakine of diccs of 
love, when he tells us: "What ye cdo unto the cast of mn, ye do 
unto mel" - That divine diced of love strvamed back into the thys- 
teal world; it will ‘perme ate human cvolution littl. by littlc, ane 
reanirate it spiritually, in svite of the dvcaying physical forccs. 
This cannsat take place through csoism, but only through the spirit 
Oi) diy ot (by S. 6h, Por Spiritum Sanctum Rey Senne < Through the 
Holy Ghost we Le surrect, 


But the future of humanity will centain something clse, 
besides love. Spiritual purfection will be the highest aim of man 
on carth (you will find a description of this at the b-ginning of 

my Mystury Play, "The Soul's Probatiob"), but no one who understands 
écvds of love, will look uvon his striving after perection sombthing 
of which h can say that it is unselfish. Perfection, the striving 
after purfiction, is something that strengthens and furthers our 
personality. But our value for the world must be sought exclusively 
in @vvds ‘of leve, not in dcccs aiming at perfection of our beinc. 

We snoulc not dclucce oursclves as to this. If one sccks to: follow 
Christ alcnz the rath of love lading to wisdom, the wisdom which 

h. thus vlaecs-at the service of th. world is of valu only in so 

far as it is fillce with love. 


Wiscom, permeatcd with love, which furthers th world 
anc luacs the world towards Christ, this love of wisdom excludes 
iivs, Fer iicvs are the ypoosite of facts, and those who idcntify 
themsulves with the facts through lcve, do not know untruth, .for 
untruth and lics ars born, without cxecption, out of -soism. | 
umen we have found the va th of wisdom through Love, then wo have 
cor. through as far as wisdom with the aid ef a growing pow r of 
3.ifrcongu.st, with the ai’ of uns-lfish levc, This changes man 


ant 9 frev individuality. Evil was.the background and th foundation 


for th. lisht of love; it is love which cnables us to recognise the 
meaning and the position of cvil in the world, Light coul’ be dis- 
cum: throurth darkness, Only a free human being can: becom a truc 
eri ethan, , 
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ANTHRO POSOPHY AS AN IMPULSE FOR PEDAGOGY, 
By Rudolf Gross e, 


Man's devclooment in rhythms of seven years is a law 
which must narticularly be considered in nédarogy,. Rudolf Steiner 
set it forth in detail in his “EPUCATION OF THE CHILD", ‘and.one 
realises when reading it that unless the school sets this truth at 
sue centre of its activities it must fail, both in regard to its 
netaod and the contents of life. 


The teacher of the eiznt classes that lie between the 
chiia's 7th and fifteenth year of life, has the privilege of watch- 
ing that great md impressive path which the child treads from the 
time of its second dentition.ta puberty. . Daily..oractice gives him 
« real nicture of the single phases which constitute these seven 
to eieht years. QTuring this veriod of time the child completes its 
ceveloument as an earthly human being. With seven years, it is 


‘still in close contact with its SPIRITUAL HOME; with fourteen years, 


it has. taken into its body the EARTHLY FORCES, and this is exvressed 
in puberty. The chitd therefore goes from on2 extreme to the otner, 
fron one volarity. to the other. The CENTRE of this signiticant 
mrocess falls in the tine which runs from the 3rd to the oth class, 
so that the children pass throurh it when they are nine to twelve 


SAEs Ono 


These TRANSITIONS are often a source of happiness for the 


pupils tuemselves, but at the. same time the§.,. contain the possibility 


of great crises, of the first enduring concussions of soul-life. 
The child then resembles a ship-9n a stormy sea; it has abandoned 
its old home; but the new earth is still far away, Woe, if the 
captain fails! 


It is the teacher who must be the aaa: s captain, His 
SFIRITUAL sureness and his SPIRITUAL knowledge of the goal give 
the child streneth and sureness in. the conquest of the PHYSICAL 
world and become an inney unbroken force in the child's work of 
gainine control of its body and. of permeating it. 


But if a child's individuality cannot completely cope 
with this great task, various kinds of disharmonies appear. The 
child may for instance withdraw trom. the external world and seek 
ite mother's refuge, or it may crawl into a kind of playing that 
would be aporonriate to far. younger children. (Such children may 
tnen say, for instance: "I would always like to remain. as old-as 
T am now",.) But it would be justified, on the other hand, to see 
in simiiar conditions of withdrawal a protess in which the child 
collects and pathers, as it were, its forces,- Even real illnesses 
may arise, that varticularly emphasize the child's battle t» per- 
meate its body Mae its individuality. This is, for instance, the 

case in EPILEFS 


If we consult the parents of such children requiring specia> 
care, we frequently hear that tre child suddenly took up a differen> 
attitude towards the world when it was nine. It began to tell lies 
or tc steal things; it had convulsions or wetted its bed. And other 
symptoms may anpear, revealing difficulties in taking possession of 
the vhy sical body. In its develonment, the body must first rrepare 
the sround in the ORGANISM OF THE: LIMBS. There are Gone tiewepie dis- 
turbances in the customary balance of forces, and these disturbances 
in the metabolic sphere take on the form of HEADACHES, many children 
of this are frequently sutfer from headaches, But when the child has 
completely entered the earthly sphere, . these symptoms disappear 
arain 


. x t 
If the teaching is to be in harmony with the child s dev- 
elovment, it should give the child something special at this moment. 
At scenool, it should be guided in such a way that it feels INNER 
CURLGE AND ENTHUSIASM-for-its goal, The soul must experience. some- 


y 


thing which strengthens it in the face of the material world. 


Rudolf Steiner indicated that the school-curriculum for 
the FOURTH CLASS should include GERMANIC MYTHOLOGY as a narrative 
subject. The world's creation rises up before the child.in lofty, 
penetrating imares; it learns to know of the guiiance of destiny 
throush the Gods. In Theodoric “it learns to know a hero who trium- 
phantly faces the powers of the environing world and of the elements, 


The curriculun of the FIFTH CLASS contains an introduction 
into the WORLD OF GREEK LEGENDs AND MYTHS. How strongly do tne Gods 
influence human life in these myths, leading every single hanvening 
in the Trojan War! The twelve tasks of Hercules reveal to the. child 
in insnirineg images that even the hardest tasks ani greatest obsta- 
cles can be overcome.- Later on, the children are taught the history 
of the first great evnchs of cult ure of the earth, The teaching 
nows them how men had to conquer the earth little by little - the 
rersians, as agriculturists and breeders of animals; the Egyptians 
38 measurers.of the earth, architects and astronomers; etc. - so 
faas from the cosmic images of Germanic mytholesy to the descent of 
man to the earth, a continuous inner path leating to the various 
snochs of cuiture can be experienced and trodden by the. nuvils. 


ee 


If we comvare the child's DEVELOPMENT during that age 
“ith the SUBJECTS OF TEACHING, the method applied by the teacher is 
iately cvident. It is the method which permeates the whole of 
Rucolf Steiner's vedagozy: the forces which begin to awake in the © 
eaila's inner life are confronted by a "mirror", for the subjects of 
vnchines deal with the same processes in the evolution of humanity 
Ant &lss take pnlace in the child. What takes vlace unconsciously, 
n the dunths of the child's beine, thus becomes strengthened, it 
8S overcome: or it develops throuch the PICTURE wich ig cexsurienced 
rom outside, The Acvelonoment of the wrowins child is thus placed 
in conncetion with the grcat evolutionary forecs that stream through 
the human race. If it is understood rightly, this is a real CURATIVE 
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Si, Safeguardine the child from missing this connection and thus 


ct 


+ Ph He bY ct 


] 
7 








i 
i 






























































7 
7 








om. 













































































protecting it agginst an intellcctual drying-up. 


A real understanding of the process which takes place 
in a more narrow sense from the ninth to the twelfth year, enables 
the teacher to survey in an encomvassing way EVERYTHING that his 
pupils express and reveal, and to have an insight into these mani- 
festations Taily practice in teaching shows that a true psycholory 
requires that direct observations made by the teacher should be 
seen in the right light, and should be set in the right place in 
the connections of man's develonment 


Let me shew this more in detail by taking, for instance, 
the cnildren's READING LESSONS. 


When in a class of twenty pupils, every child must read 
out aloud a portion of a tale, the teacher will be able to classify 
his children, simoly by listening to them, in good; medium and bad 
readers The ascertainment of this fact. ordinarily suffices,when 
teacuers wish to judge their pupils. But if a teacher does not ain 
at all at ascertaining something in THIS sense, because he. attri- 
butes a, secondary invortance to external succes 38, if he accompanies 
a child s reading with an inner ear, he will be able to exverience 
a Whole scale of TENSIONS and RELAXATIONS, showing him that reading 
contains a significant DYNAMIC. This reveals far more CONCERNING 
THE CHILD, than the mere capacity of reading 


In order to have a clear picture of this, we must enter 
into the question: What does really take place when a child reads 
out aloud ? Two entirely different activities are contained in 
reading out aloud. The child sees single letters which must be 
joined to form a word, whose sense must be grasped. It must be 
able to.grasp this SYNTHESIS. For this it needs above all the 
PORCES OF THE HEAD, the intellectual forces. What it has thus re- 
coenised, must now be »nronounced and transformed into svoken sounds. 
For this it uses the FORCES OF ITS BODY; the activity of, the will 
is called in for this change And it is evident now - or rather, 
audible — how the forces of the HiAN COOPERATE WITH those of the 
BODY, how they fit into the child's whole being. 


In a class of twenty nupils this sou ton will be expressed 
in twenty different ways. For every child is in an entirely indiv- 
idual situation. But the following cases appear most clearly of all: 


Of four pupils, the FIRST ONE reads fluently, coherently, 
but quickly, without moulding his words, and without noting the 
punctuation or without wiapting his breath to the reading. 


The SSCOND puvil will BEGIN well and also read fluently, 
until defects in speech will check the stream , so that finally he 


bet eat aA 


Will teil along hesitatingly. 


The THIRD puvil will not read $0 well, but unclearly, with 
a low voice and without breath. AFTER A WHILE these defects disanpear, 


und he reads well and clearly; the words are POyroChsy moulded and 
even the breath becomes free, 


The FOUPTH child reads SLOVLY from the very outset, 
but very well. Every word is plastic, md he reads as if he were 
ploughing a field, Une can almost see the drops of perspiration on 
his forehead. 


These four examples merely show the way in which the 
soul is able to take hold of the body, and the difficulties which 
it encounters. The FIRST EXAMPLE shows us that the orgenisati on 
of the will only accompanies the nrocess with weak vibrations. 
The head has become relatively independent, it does not dive down 
into the will. ‘The intellectual capacities are good, but they 
jack the intensity of the will. 


The SECOND: PUPIL really shows us a significant problem. 
He begins to read well, but he gives one the imoression as if the 
impetus of seizing the will weakens and becomes paralysed. He sticks 
fast in the very midst of the task of taking hold of his body, and 
can only proceed with much effort. 


More encouraging is the path trodden by the THIRD CHILD. 
His incarnation first presents difficulties, he must overcome cert- 
ain obstacles; first of all, he nust somehow acquire confidence, 
until his forces flow together, so:that he can use them in a sound 
cooveration He is not "there" from the very outset, but gradually 
renetrates into his being. 


In the FOURTH PUPIL we find a soul that reveals itself 
Ste? by step, that is all there in an honest endeavour of moulding 
it© own being. 


These examples show in how many different ways a teacher 
can judge his pupils. In the first of the above cases I can say: 
“he pupil reads well, or else: “Only his head reade, md not his 
whole being. * 


The teacher can treat his pupils in the right way, only 

if the truth of MAN'S THREE?OLD BEING enters the field of pedarcosy, 
ani a psycholory exvressing tiie real processes of develonment of the 
hum soul, as unfolded by Rudolf Steiner. A vedagogical therapy 
will then arise of its own accord. If its fundamental essence is 
recomnised and discerned, a vedagosical treatment can be develoned 
without much effort, as the four above-mentioned examples show, and 
this is vossible in every field of education. For the teacher can 
experience these tyvical cases with the required modifications in 
every kind of teachines, Whether in arithmetic, painting or symnast— 

“ . 1 : . ‘ . 

ics, the child s real inner constitution will always come to the 
fore as a phenomenon, And a nusber of these phenomena enable the 
teacher te read the chanses in a child, or its progress, These 
phenomena constitute its real "school-report", expressing something 
essential, The teacher is able to form such judgments if he knows 
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tne laws of human sevetopuent: = OF eee fundamentally for our 
present time: IF ANTHROPOS OPHY EECoMee AN IMPULSE FOR PEDAGOGY. © 


FROM RUDOLF STEINER'S TREASURE STORE OF THOUGHTS 
(Continuation from preceding News Sheet) 


Diligent wotk uvon the esiteric exercises, as described 


“in the book “KNOWLEDGE oO” THE HIGHER WORLDS" and other works, make 
‘us vrogress in spiritual knowledge. and enhance: our sviritual forces. 


But we should bear in mind various practical hints, that further 
our development. 


A sound fatigue need not hinder us from ‘carrying out: 
our concentzation and meditation exercises with a.great effort of 
‘will, On the contrary. Nature relieves us of one part of the task, 
by. dulling the external sens ¢-organs and decreasing their cavacity 
of absorption in the face of the sensory world. For the aim is to 
see witthout the aid of physical eyes, to hear without physical cars, 
and to think without the physical brain. . Particularly when we are 
tired, we can fill owr being with light ana warmth through the lum- 


-dinous thoughts of meditation. 


It is necessary to abstain from alcohol; for digebel 
works from outside upon the Ego that lives and is pebive in the 
blood. “Meditation draws the spirit upwards and loosens the con- 


nection with the physical body; alcohol draws it down , and hardens 
it eae the body’. 


Consumption of meat makes the spirit heavy as carth and 
links it to the physical; it gives the body the opportunity of weigh- 
ing uvon the svirit. Vegetable: diet. requires mors of the physical 
bady, so that. it is occupied.and unable to handicap the spirit in 
its work, 


And what else -is brought about by refraining from meat 
and particularly from fish consumption ? 


.The evil aspect of meat-consumption is the lasting in- 
fluence of causing animals pain and’ of killing them, These mar- 
tyred animals then return in the form of beings that direct their 
forces against the bodies’ of the children of those who once caused 
their death. The tormented animals that were once killed and eaten 


one as baat. 


‘Through the exercises, changes take place in the esoter- 
icist which must be borne in mind, if damages are to be avoided. 
Four points should be borne in mind: 


In the first place, the intellect changes: the train cof 
thought, and also judgment and memory change, The esotericist will 
find it difficult to explain his actions to an ordinary person, by 


giving hin all kinds of ordinary, logical reasons for one of his 
Jecisions. These arguments are quite unnecessary, for when the 
decisive moment comes, a true esotericist always knows what is the 
right thine to do, But if he does not. make an effort and through 
laziness neglects the exercises of thought- -control, he may find | 
that his thoughts get confused, 


There are immature persons who force their esoteric devel- 
opment and gain a certain power over other people; but at the decis- 
ive’ moment a bolt is put up, preventing that they should cause great- 
ér damage. 


Secondly, ‘ane’ 3 baie tolieny: tanners, one 's:way of sre aking 
and one's gestures change. Here we must have’ full control over our- 
selves, - go that our nervous system does not run aay ee na provek- 
ing aoe manner of. inadmissible things. 


Thirdly, we should not danage. our physical body through a 
forced greedy tempo in our esoteric develovment; for an atute ill- 
ness may in that case arise, as a he aling warning. 


In the ancient Hebrew Mysteries. there was a motto which 
said: Four seek the path through the vortal into the temple, but 
only one finds it, ‘Only one develops normally, through a particular- 
ly consistent and patient procedure, and this nan alone reaches the 
_ foal, The others who force their esoteric development, are damaged. 
This shows the need of a consistent training , through the additional 
exercises that harmonise and Surene rary man's whole being. 


There are many, powerful sub jects of meditation, var ticul- 
arly in the Bible, We have, for instance, the creation-words. in the 
Genesis; the life of Moses with its many lofty moments, such as Jah- 


ve's appearance in the burning bush; the Gospel narratives, - words 
such as those at the beginning of the Gosnel of St.John, or such as 
“T-am the Light ‘of the. World” ,. -~ and many others, 


One of these subjects of meditation, which is particular- 
ly effective, is 1.Timothy Chap,3, Verse 16, in‘the following trans- 
lation: by 8 i By srs 

"It is possible to know the Mystery of God's path: 

He, Who manifest.ed Himself through the flesh, 

bat Whose Being is in itself spiritual, © 

Who can be fully recognised only by the Angels, 

but could be preached unto the pagans, 

Who lives in the faith of the world: 

He has been raised to the Hierarchy of the Svnirits of Wisdom, mt 


What the. Bodhisattvas could give man kind , was wepueed by 
the Syirits of Movement. What Christ rayed out'as his. lowest forces, 
came from the Hierarcy of the Spirits of Movement. But Christ Himself 
stands above all the Sierarchies, - he belongs to the Trinity. 






































